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Solving an Enigma:

Why Did Our Sages Only Mention the Military Miracle
in the Berachah of Modim and Not the Miracle of the Candles?

We have learned in the Gemara (Shabbas 21b): ,mo1un xn”
nuaynay RYT1 7aonY KT (K Komn 5T one 1voss 1403 113 unT
'3 msbn 2awst YA muanwn B ke Yoy moa 1oa0awsw 11a
YW MnIna mam Y R Y TR 18 KUK IREn K91 1973, 5108 Rmwn
MW 11mn P 0112 TP N 0 pUoTn KON 13 mn KD D1 s
“aRTIm Yona 2o oo mINwY1 mpap nans ey am—what is the
significance of Chanukah? As the Rabbis taught: On the
25™ of Kislev, the days of Chanukah begin; they last eight
days, on which it is not permitted to eulogize or fast. For,
when the Greeks entered the Sanctuary, they contaminated
all of the oil in the Sanctuary; when the royal house of the
Chashmonaim gained the upper hand and defeated them,
they searched and found only one flask of oil that way lying
with the Kohen Gadol’s seal. It only contained enough oil
to kindle for one day. A miracle happened with it; they
kindled with it for eight days. In the following year, they
established and rendered these days as festivals with
respect to the recital of Hallel and words of gratitude.

Regarding “the recital of Hallel and words of gratitude,”
Sy Ty Yon mapy”
“mxTita oot In other words, we recite Hallel in the Shacharit

Rashi explains the redundant language:

service on all eight days of Chanukah. “Words of gratitude, ”
8111, refers to the recital of “Al HaNissim” in the berachah of
Modim in every Shemoneh Esreh and in Birkas HaMazon in the
berachah of “Nodeh lecha.” Tosafos (ibid. 24a) comment that
“Al HaNissim” constitutes an utterance of gratitude but is not
an actual prayer.

We must endeavor to explain why our blessed sages saw
fit to institute the recital of “Hallel and words of gratitude”
and were not satisfied with Hallel alone. For, on the Shalosh
Regalim—and on Pesach in particular, commemorating the
miracles of the exodus from Mitzrayim—they only instituted
the recital of Hallel; they did not institute the recital of “Al
HaNissim” in Modim.

Furthermore, let us examine the formula of “Al HaNissim.”
They mention at length only the details of the military victory
of the Chashmonaim over the Greeks:

aYWAn 110 n1oYn TAYws 111 ORI S17a 1010 1A 13 1 nnn s
073971 TPArNa KT, TIN I B9eaYaYT RN orswny IR Tay by
11701 ,DNAPI AR NAPD 0T AR 1T ,03°7 AN 039,808 nya oy Rty
JRIPPTNE T3 RIYWT, BP0 10 RIRPRYT, DY T3 07391, 8T 198 01130
mrwy YRw Ty, TayIpa witpt Y1t ow nwy T91,1n010 2poty e avn
, 775751 1IN 12781,901%3 773715 7013 1R D AANRT, T Q10D 11T AT ywn
TR FDNM M0 NAAY 1WAPT,TWTP NINMS N1 1T, TWTER AN 1T
Sortan ey Honbt nrminb

In the days of Matityahu, the son of Yochanan Kohen Gado],
the Chashmonai, and his sons, when the Greek regime rose
up against Your people Yisrael, to make them forget Your
Torah, and to compel them to stray from the statutes of Your
will, You in Your mercy, which is abundant, stood up for them
in their time of distress. You championed their cause, judged
their claim, and Your avenged their wrong. You delivered the
strong into the hands of the weak, the many into the hands of
the few, the impure into the hands of the pure, the wicked into
the hands of the tzaddikim, and the willful sinners into the
hands of the diligent students of Your Torah. For Yourself You
made a name thatis great and holy in Your world, and for Your
people Yisrael You performed a victory of great magnitude
and a salvation as this very day. Thereafter, Your children
came to the Holy of Holies of Your house, cleansed Your
Temple, purified the site of Your Mikdash and kindled lights
in the courtyards of Your sanctuary; and they established the
these eight days of Chanukah to express gratitude and praise
to Your great name.

The commentaries are astounded by this formula! What
prompted the Chashmonaim to institute this formula of Al
HaNissim as an expression of gratitude solely for the miracle
of the military victory—without any mention whatsoever of
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the miracle involving the lighting of the menorah? They merely
state: “And they kindled lights in the courtyards of Your
sanctuary.” They should have also mentioned the miracle
involving the single flask of pure oil; it only contained enough
oil to kindle the menorah for one day and yet, miraculously, it
sufficed for an entire eight days.

The Maharal of Prague:
The Military Victory Was the Main Miracle

We shall begin our illuminating journey with the words of
the Maharal of Prague in Chidushei Aggados (Shabbas 21b).
Sensing this difficulty, he concludes that the military victory
of the Chashmonaim over the Greeks constituted the primary
miracle of Chanukah. Here is what he writes:

nIen MWy pa e e R, apYTna o1 oy twyaw Srawa 151 1aKn oxy”
N1,1n5xm Yrawa K1t YY1 Ry 2w o1 o1, 1091m 1yatp 1 apban
Dw a1 01 KY 0ot bya on mNRTT  Iean neyh o1 1y nwyaw Sawa
,D221170 AR MAW 111w 191N Mt WAy M apyw Ty wer Bhs niman
,ONT121 QTSR RYT,5TT TWYW NYw 01 0 DY TIRRe 1Y AN N R P
3 B3 anyan vaa e Y W, 1n N1 e Yy o1 ey 10aT

One might suggest that the miracle involving the lighting of
the menorah was merely for the sake of performing a mitzvah;
whereas one is only obligated to express praise and gratitude
for a miracle involving salvation. The formula of Al HaNissim
seems to corroborate this notion, for it contains no mention of
the miracle involving the lighting of the menorah. Yet, it seems
that the festival of Chanukah was established primarily to
commemorate the victory over the Greeks. For, itis notas obvious
that this was a miracle performed by the hand of G-d, rather than
an extraordinary feat accomplished by the Chashmonaim with
their own might and bravery. Therefore, a miracle also occurred
involving the menorah, so that everyone would recognize that
the military victory also involved a miracle.

He teaches us that the significant miracle that took place
on Chanukah was the military victory. The priestly, holy
Chashmonaim waged a holy war—a “milchemes mitzvah”—
despite the overwhelming odds against them; they were much
fewer in number and much weaker than their formidable foe.
The evil Greek regime opposed Yisrael, intending to make them
forget and abandon Hashem’s Torah. Had it not been for the
military victory against the Greeks—whose decrees prohibited
Yisrael from observing the mitzvot—the miracle involving the
lights would have served no purpose.
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Yet, it is possible to conclude erroneously that the military
victory, although unlikely, occurred by natural means. For,
occasionally, the outnumbered, weaker, stubborn force defeats
its superior opponent. Therefore, HKB"H performed the
miracle with the lights—a supernatural feat indicating that the
military victory was also a miracle, albeit a miracle concealed
within the confines of nature. For this reason, only the miracle

of the military victory is mentioned in Al HaNissim.

Nevertheless, the Maharal’s explanation requires further
amplification. Accepting the fact that HKB”H performed the
miracle with the lights in order to prove that the military
victory was also a miracle, still our blessed sages considered
the miracle of the lights extremely significant; so much so that
they instituted a special mitzvah commemorating the event—
the lighting of the Chanukah candles. This being the case, why
didn’t they include mention of this miracle in the berachah of
Modim? Here is what the Sefas Emes writes about this matter
(Chanukah 5635):

DA1,0271 9971 K7 "INTIA 00 N1 01 Y 1N ST aNea ARt Seyn”

M0, 1TPY NYAw It T KA 0pnny B109 PRY 937 DY 1w AINTIN 0

015y ot abenn By (R aRT 9991, 1Ty 1o fpanN (71 n19na)
S g 1 DY, R a2 maviny pa e e

It seems that Hallel
was instituted regarding the miracle of the lights.

“Hallel and expressing gratitude”:
For in
the expression of gratitude this miracle is not mentioned.
Furthermore, the expression of gratitude applies to something
that could not have happened without the intervention from
above; hence, the individual thanks Hashem for his help. We
find this in the Gemara (Berachot 54b) regarding the four
who are obligated to give thanks. Therefore, the expression of
gratitude was instituted in relation to the salvation. Hallel was
instituted regarding the miracle of the lights—an added bonus
expressing adoration and extreme joy.

So, according to the Sefas Emes, the recital of Hallel--“%%:“
--relates specifically to the miracle of the lights; the expression
of gratitude--“nxmim“—relates specifically to the military
victory. Yet, this, too, deserves further explanation. Why did
they see fit to differentiate between the two miracles rather
than combining them together as one with the recital of Hallel?
Additionally, with all due respect to the Sefas Emes, why was
Hallel instituted regarding the miracle of the lights while “rx=11”
was instituted with regards to the military victory—and not the
other way around?
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The Visible Miracles Serve
to Help Us Recognize the Concealed Miracles

It appears that we can defend the position of the righteous
Maharal of Prague by introducing an incredible principle, which
the Ramban teaches us at the end of Parshas Bo (Shemos 13, 16),
concerning the miracles surrounding the exodus from Mitzrayim.
The purpose of those supernatural miracles that HKB”H
performed on our behalf was to make us aware of the incredible
miracles that are performed on our behalf daily within the guise
of natural occurrences. Here are his famous words:

1T AW DYMNDAT DUDIS TR DTN DUMTTIant 0OS1Tan 0Uoan iml
12711 12792 52 PRI 7Y, 12930 R 1IN P oTRY PRY ,AY1s Inn
MUY BR RYX O3 12 29303 12,871 DY T yau ana PR 2o aview
AWRS 115 narTaa Yo, 1wy 1R neTY 11yt BRT, 15w arrbee nnxan
REFERL RIS

The amazing miracles, recognized by all, help a person
recognize the concealed miracles which underlie the entire
Torah. A person is not entitled to a portion of the Torah until he
believes wholeheartedly that everything that happens to us is
miraculous; there is no such thing as nature. This applies both
to events affecting individuals as well as to events affecting the
masses. Everything is decreed and controlled from above.

It is well known that it is not permissible to pray for a miracle.
This is expressed by the Sefer Chassidim as follows (794): =18’
“@bryn vwa o n“apn Y nwynw Ysannb. He proves his point from
the Gemara (Taanis 26a) which states that one is prohibited from
praying that a tree should bear its fruit prematurely. The reason
being that HKB”H created the world to operate in accord with the
laws of nature; yet, it is essential that a person believes with all of
his heart that HKB”H governs nature.

So, it is prohibited to pray for a miracle, because HKB”H
does not want to change nature. At the time of the exodus from
Mitzrayim, however, Yisrael had sunk to the forty-ninth level of
impurity. As a consequence, HKB”H performed supernatural
miracles on their behalf in order to instill in them faith in
Hashem. Still, the main purpose for these extraordinary feats
was to bring the people to the realization that even nature is
governed by Hashem’s hand—as stated by the Ramban: My’
TMAM TITY QW DUANDAT D03 TR DTN ,DMR0IART DY nUoan
“913—due to the obvious miracles, a person becomes aware
of and grateful for the hidden miracles, which are the basis for
the entire Torah.

Shvilei Pinches

1“1 Equals %“awa Indicating that They Believed
in the Wisdom of the Zodiac Cycles

With this Ramban in mind, we can better appreciate the
mywan 10 nisbn amyws”
“qna1n areowny YRAwr 1ay Yy--when the Greek regime rose up
against Your people Yisrael, to make them forget Your Torah.

formula instituted for “Al HaNissim”:

As we know from our holy sources, the Greeks believed only in
the laws of nature. They denied that Hashem worked within
the realm of nature. This is expressed by the Midrash as follows
(B.R. 2, 4): ,yronrmvras xawe Sw amay nownnw 10oniba e qwiny
“Oxmwe pYRa P mov PRY MW 1p Yy 1ans anb namiR annv—
“darkness” represents the exile of Greece, whose decrees threw
Yisrael into a spiritual darkness; they ordered Yisrael to write
on the horn of an ox that they have no association with the G-d
of Yisrael.

In Shaarei Simchah (Chanukah), the great Rabbi Simchah
Bunem Sofer (the son of the Ktav Sofer) explains the rationale
behind the decree to write this declaration specifically on the
horn of an ox based on the passuk in Yeshayah (1, 3): =y
“im1p—an ox knows its owner. Seeing as an ox recognizes its
master, they decreed that Yisrael write specifically on an ox’s
horn that they have no association, chas v’shalom, with the G-d
of Yisrael. Rather, they should believe in themselves and their
own powers, in keeping with the motto (Devarim 8, 17): »mi>
7 ‘e oomn Nk o ey o oyt—my strength and the might of my
hand made me all this wealth.

How sweet are the words of the illustrious Bnei Yissaschar
(Kislev-Teves 4, 47), who interprets the phrase “when the
Greek regime rose up against Your people Yisrael, to make
them forget Your Torah” as follows:

mowy nnnan s o veaba RYenaa 14, ey IR Ty naw e
NI Domt ,moaban 1 abynb mamn o PRY PR pa 1INt YRawn
AWK RN RIWVOT T ARTT NISYR M ..0080150 NYawT novavan yaua
NP3 177 RAMR RTUD2 DAY 0T 7T, TIN0 MW 10 annant nasn
1“p.is derogatory and has negative connotations 11» The name .“5“a%a
alluding—%“a%a possesses the same numerical equivalent as the word
to the zodiac cycle. This was their method of making Yisrael forget
and abandon the Torah; they were taught to believe that there was
no governing force superior to the constellations. Everything is
controlled by the constellations and the stars. .. Since this evil regime
wished to make Yisrael abandon the Torah, their name reflects the
possesses the same 1“1 ,negative forces at play in the universe; hence
J“a9a numerical equivalent as the word
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Based on what we have learned from the Ramban, we can
add a pleasant tidbit concerning the phrase: “qn=inzmowny’—
to make them forget Your Torah. We cited above the Ramban’s
statement that an individual can have no part of the Torah until
he believes that all of our experiences are a form of miracles
and that nature is actually an illusion. So, when the Greeks
wished to undermine and eliminate the belief in Hashem’s
management of the world within the guise of nature, their goal
was to essentially cause Yisrael to abandon Hashem’s Torah.

We have now gained a better understanding of the
Maharal’s position that Chanukah was established primarily
to commemorate the military victory over the Greeks. The
ultimate purpose of “emunah” is to believe wholeheartedly
that even that which appears to be a natural phenomenon is
in fact Hashem acting within the guise of nature. This belief is
the true victory over the Greeks; for, they intended to uproot
the very concept of “emunah” and to attribute everything to the
workings of nature.

To this the Maharal adds: 7 'y 1189 MW 7R= 190 RSY 597
“ana1aa1 ormon K91t nwyw n“wn va—the victory over the Greeks
did not appear to be a miracle wrought by Hashem, and people
were liable, chas v’shalom, to fall prey to the klipah of Yavan
and the misguided belief that the victory was a purely natural
phenomenon; ©a3 1711 Yomw 1w 791N D11 0 Y DI ey 1% aYY
“y5 @3 mamynn. In other words, HKB”H performed an additional
miracle, an obvious supernatural feat involving the lights of the
menorah, precisely as described by the Ramban. As a result
of this latter obvious miracle, they would come to appreciate
that the military victory, although appearing to be a natural
phenomenon, was also in truth a miracle. This is why they only
mentioned the miracle of the military victory in the berachah of
Modim; for it served the primary purpose—to instill in Yisrael
the “emunah” that even natural phenomena are supervised and
governed by Hashem.

The Term “Hallel” Relates
to Supernatural Miracles

Taking the high road, let us now focus on the explanation
provided by the Sefas Emes. We learned in the Gemara: niyap”
“sxim Hona ooaw oo mixwyi--they established and rendered
these days as festivals with respect to the recital of Hallel
and expressions of gratitude. Hallel was instituted regarding
the miracle of the lights; “axmim”, expressions of gratitude, was
instituted solely for the miraculous military victory. So, let
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us present an essential principle concerning the difference
between “S9t"and “Uvn” ‘w1 relates to miracles performed
beyond the realm of nature; whereas “nR=111" relates to miracles
concealed within the realm of nature.

We can substantiate this fact by referring to the following
statement in the Gemara (Shabbas 118b): &1 Ysa3 Yon xipit”
“nanmt 9amm nr an—one who recites Hallel daily is thereby
belittling and blaspheming Hashem. Now, this is curious
seeing as Chazal themselves instituted the practice to praise
Hashem three times daily in the berachah of Modim: 1 %y”
Yy uamy or Soaw Toa Yyt v nrmipan wmmw: Yy e poaionn
“@ymeT 7131 21 Ny Yoaw niatwt nRyai—for our lives that
are committed to Your hands, and for our souls which are
entrusted to You, and for Your miracles which accompany
us daily, and Your wonders and favors that are at all times—
evening, morning and afternoon.
express gratitude to Hashem on a daily basis for the miracles

Thus we see that we

and wonders He performs on our behalf. If so, why is a person
who recites Hallel every day considered a blasphemer and one
who belittles Hashem?

It appears that we can provide an answer based on an
explanation from the Meshech Chochmah (Bechukosai):

AMANAY BYIPYT RN2 QWY NeneTan IR R N0t nanane payn”
1ynRDT LR PP Tannn WK D818 00N A NI PV a0 1RINa
3 19am 2119 2TWRN YAV AYNRT 1T0NRT RT13 OWR DINT YY) RYw
07072511,027 07950 B2KR YaR 07071 W 15 1R nTnanY nneya Ko paun
179 R 9D P2V RT3 KA NYan By oTR 23 nab pny pa K
TR N

nioya Tan By A Ry Raw e o1 Boa bran Yon amiNn 1991

a0 1T 97 IRT2W NN ARnY 29NN PR Yaun nibyan Yar o1 1t Yyw

mvyan Yy 937 1w 01 Yoa 11Ty aban 9miNg Yo (01 n1993) Yar atam
.Rar gy 13 RITY MUaTn ,IN1ERD 810 Yo2 W Yann 11Te

Miracles are not the ultimate goal of creation; for Hashem
created the world to function based on the laws of nature ... Nature
is merely a series of miracles that a person has become accustomed
to. Miracles merely serve to remind us periodically of the Creator’s
existence and constant supervision; lest we erroneously begin to
believe that the laws of nature exist on their own.

Therefore, a person who recites Hallel daily--indicating that
one only need express gratitude to Hashem for supernatural
feats and not for the daily wonders of nature—belittles Hashem’s
actions and is a blasphemer. In contrast, a person who recites
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“Tehillah I'David” (Ashrei) daily, extolling the marvels of nature,
is guaranteed to be a member of Olam HaBa.

Here we find explicit confirmation that Hallel is recited only
in relation to miracles and supernatural feats. This is why our
blessed sages instituted the recital of Hallel on the Shalosh
Regalim, which commemorate the exodus from Mitzrayim—
events associated with miracles beyond the realm of nature.
Therefore, a person who recites Hallel every day belittles
Hashem and is a blasphemer. For, he is indicating his belief that
it is only necessary to thank Hashem for miracles performed
beyond the confines of natural law. Thisis the message conveyed
by the Sefas Emes, in the name of the Chiddushei HaRim, that
“G9m” is related to the notion of “»=1 1wma"—the revelation of
the light by means of a miracle performed beyond the laws of
nature, without any concealment.

The Term “mR=11” Relates to Miracles
Concealed within the Confines of Nature

We can now address the subject of “rx1i1". Whereas “9%:m”
relates to miracles performed beyond the realm of nature,
“stR1im1” expresses gratitude to Hashem for miracles concealed
within the guise of nature. I became aware of this distinction
through the incredible teachings of the Avodat Yisrael (end of
Parshas Re’eh). He writes in the name of his teacher, the Maggid
of Mezritsch, zy”a:

TINAT 7IRTTR 1Y 1N 0D, PPARRN Rpa DrTant Jonn vonY M

Soon mrrina (.20 122170Y) Pen T KA 199 00 BUNT apa 21T 3an 1R

21517 IR 20T RIPRS PRI PIWY 1w RY RRAYA PRY B17na 00, avhaT
273 TR Y wr At 21 Yy ar anTes Nt p1w'ha

The concept of “axT1” is only relevant and applicable where
a dispute exists and a difference of opinions. In other words,
even though there is a dispute, one party admits to the fact
of the matter. [Translator’s note: In Hebrew “modeh” means
to admit or to thank. So, “axT11” has a dual connotation—to
express gratitude and to admit.]

Thus, we can explain the association of “x=11” with Hashem’s
supervision and management within the confines of nature.
To all outward appearances, it is not evident that a particular
event was orchestrated by the hand of Hashem. Consequently,
there is room for heretics to deny Hashem’s involvement and
to claim falsely that events were dictated entirely by the laws
of nature. Yet, we--the holy descendants of Avraham, Yitzchak
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and Yaakov--“m*1m*, express gratitude to Hashem for managing
our lives and existence according to the laws of nature. The
term “@*m” applies here: “wbat Yosn mrrm’—since this truth
is not accepted by all. There are those who deny that Hashem
operates within the guise and confines of nature; but we express
our gratitude to Hashem for governing our lives by means of
ever-present miracles concealed within nature.

Amazingly, let us add to this idea what we have learned in
the Gemara (Niddah 31a):

TAR 21w 2 N2IR D 1PN (R-20 pwY) 2Un5T K@ AT 31 WAt
AR YIP 9 2w ,17IN0Y AN DTN %23 "1Wa 7377 2IN57 s aanam
Domnm 003 17van YW Inan ayavy yaw oty aTamt garm Smnn pmn
29137 IR!TPINR 227 TART 129917 ,22AMANT AN 21w 11N 15 mawnt 1Tn
oW 71731 ,17a5 nIRYAa ey [PRAwe opbR oepbR ‘i q1na] (m-ay oobin)
L1923 7701 10K T Y2 vran o1y’ 111as

Rav Yosef expounds on a passuk in Yeshayah (12, 1). He
states that the passuk concerns two merchants who embarked
on a business trip. One of them got a thorn lodged in his foot
and was unable to continue; he began to curse. Several days
later, he received news that his friend’s ship had sunk at sea;
he began to thank and praise G-d for saving his life. We see
that often a person does not recognize the good performed on
his behalf.

This is an illustration of “&m”: there are two conflicting
views on the matter. On the surface, it appears as if getting
stuck with a thorn was a negative occurrence; however, it
subsequently became evident that everything was orchestrated
from above for this person’s ultimate benefit. Therefore, even
though it is prohibited to recite Hallel on a daily basis, because
this service was instituted only for obvious, visible miracles such
as those associated with exodus from Mitzrayim and their like;
nevertheless, we express our gratitude to Hashem on a daily
basis in the form of Modim: = nix%a1 Hy1,1m0p o1 Yoaw 1201 by
“@uane1 Ap1a1 3vy ny Yoaw n1awi--and for Your miracles which
accompany us daily, and Your wonders and favors that
are at all times—evening, morning and afternoon. This is
appropriate and permissible, because “mxT1” expresses our
gratitude for the daily miracles HKB”H performs on our behalf
within the confines of nature.

We can now rejoice at having achieved a small degree of
enlightenment with respect to Chazal’s insight concerning
the establishment of Chanukah as days of “sYm"and “mx=it”.
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We recite Hallel all eight days to commemorate the miracle of
the lights—a supernatural feat. Yet, as we learned from the
Ramban: oitw m2anoart 0ve21s 111 218 ,22R018a 251 0ot 1
“m915 mmann me*—the incredible and obvious miracles teach a
person to recognize and admit to the concealed miracles, which
are the foundation of the entire Torah. Therefore, our blessed
sages instituted the recital of the formula of Al HaNissim in
the berachah of Modim, as well. This additional expression
of gratitude is directed at the Chashmonaim’s military victory.
For, specifically concerning this feat, there is the possibility of

misconstruing it as a purely natural occurrence.

This explains quite nicely why this expression of gratitude
was instituted specifically in the berachah of Modim. For, that
berachah is designated to thank Hashem for the management
of our existence according to the laws of nature. As we have
learned, this is the domain of Modim: “sa"va<%Ysn n»1m”’—areas
that are not apparent to all and, thus, involve controversy.
At this point, we can add a pleasant tidbit elaborating on a
teaching of the Arizal’s in Pri Eitz Chaim. He points out that
in the berachah of Modim, there are precisely 86 words—the
numerical equivalent of the name a“m%x. The Ramak explains
in Pardes Rimonim that Hashem’s management of the universe
according to the laws of nature emanates from the name
n“smR—which possesses the exact same numerical equivalent
as the word y“awvn, the realm of nature. On the other hand,
Hashem’s management that is above and beyond the realm of
nature emanates from the name 1“1, the source and cause of
all that exists.

This also explains why the berachah of Modim is comprised
of precisely 86 words, the numerical value of the name a“smyx—
which equals y“awvn. This teaches us that the expression of
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gratitude contained in Modim is especially for matters that
occur within the confines of nature. It is essential that we
know and believe that HKB”H oversees everything; he conducts
the universe according to the laws of nature via the name
n“ryR—a name which alludes to the realm of nature, y“awn. For
this reason, they instituted the expression of gratitude for the
military victory specifically in the berachah of Modim. In this
manner, we thank Hashem even for events that appear to be

natural phenomena.

Based on what we have discussed, we can now appreciate
why our blessed sages established the eight days of Chanukah
as a festival characterized by “s¥n”and “nxT1n1”, each with its own
respective time and place. Hallel to commemorate the miracle
of the lights—a supernatural feat—is recited during Shacharit.
Our expression of gratitude, “rix711”, for the miraculous military
victory—which transpired within the guise of nature—is
recited in the berachah of Modim (and “Nodeh lecha”). The
“RT1” is meant to inculcate in us an everlasting “emunah” to
bow down to Hashem in gratitude for all natural phenomena.
In this manner, we successfully uproot and dispel the heresy
championed by the Greek regime—not to bow down to Hashem
in acknowledgement of His benevolent involvement in our
everyday existence—a heresy they tried to impose upon Yisrael.
Therefore, they intentionally made no mention in the berachah
of Modim of the miracle involving the lights—which transcended
the boundaries of nature. They wished to emphasize that this
is the place to express our gratitude to Hashem for everything

that occurs within the realm of nature.
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